Purim Costumes and Lo Yilbash 

The Prohibition and Reasons

The Torah states,
 “ male articles should not be worn by a woman and a man should not wear a garment worn by a female. Anyone who does this has performed an abomination.” This is two separate prohibitions one for men and one for women.
 There are two reasons given why the Torah forbids this. One reason offered is to maintain the sanctity of the Jewish people, and prevent any conduct that may lead to immoral behavior.
 The Rambam
 says this was the practice of some idol worshippers and the Torah requires us to distance ourselves from such activities. 

Wearing Articles of Clothing of the Opposite Gender

The poskim say there is no difference whether the garment is a nice garment or not. Therefore, all garment’s unique to the other gender are forbidden to be worn. This is even if one wants to wear a single garment of the other gender.
 The prohibition also includes when you are at home and not only when you are among other people.
 The entire prohibition is wearing a garment that is made specifically for the other gender.
 If there are garments that are made for both men and women the prohibition would not apply.
 There is a discussion among the poskim whether the styles of dress of non-Jews or irreligious-Jews are to be taken into account.
 A garment that is made for a man or woman now might change over time. When that happens it would be permitted for the other gender to wear that specific garment.
 For example; a pink tie. Over the years it has been the custom that men also wear the color pink, and it is not a color worn exclusively by women, therefore, it is permitted for a man to wear a pink tie or shirt.
 (Refer to Footnote).

Ones Intention 

The Bach
 is of the opinion that one only transgresses the prohibition if they dress like the opposite gender with the intention of mimicking them. If one has a different motive it would be permitted. For example, if a woman feels cold and she wants to borrow her husband’s sweater, raincoat, gloves, etc to warm herself, it is permitted according to the Bach, since she is wearing the garment to warm herself and not to look like a man. The Bach’s reasoning is that doing such an act is not an abomination that the pousk mentioned earlier. Many poskim disagree with the Bach.
 Other poskim rely on the Bach.
 In a pressing situation, for example, if one can’t get a women’s sweater, and it is very cold outside, one can be lenient and wear a man’s sweater.
 

Purim Costumes, Wedding’s Plays
There are some poskim who permit one to wear clothing of the opposite gender for Purim. Since it is only done for amusement purposes and no other intention is involved.
 However, most poskim prohibit one to dress up like the opposite gender on Purim.
 Dressing up for plays wearing clothing of the opposite gender is also prohibited. Those who permit doing so on Purim it is because there is a special halacha in regard to Purim.
 Some poskim permit one to dress up with one garment of the opposite gender on Purim and at plays if the garment is so badly damaged that the other gender would not wear that garment. For example, a man may wear a worn out sheitel while acting in a play since no one would wear such an article in public.
 The Rambam
 in a teshuva screams against those who dress up like the opposite gender for simchas chason v’kallah. Besides for the prohibition involved, it often leads to mingling with the other gender. This is how many other poskim rule as well.

Women Wearing Pants

According to some poskim since men wear pants, even if the stitching and fit differ slightly, the other gender may not wear pants. Therefore, women who wear pants transgress the prohibition of lo yilbash, along with the breach of tzinus.
 Other poskim disagree and say since the pants are designed differently for women, the prohibition does not apply. However, the pants may not be worn because it is not tzneiusdik for women to wear pants.
 

Exercising

Some poskim hold that even according to those who forbid women from wearing pants, it may be worn while exercising.
 Many poskim suggest that a skirt be worn on top of the pants while exercising.
 

Pajamas

It was previously mentioned that it is prohibited for women to wear pants. This does not apply to pajama pants. This is because pajama pants have been female night cloths for many years, and worn exclusively in the privacy of the home. Moreover, these garments are made for women and girls, and the shape and fit is quite different form the garments worn by men. In addition, some say this is done to protect from the cold, and not to look like a man. Even according to this view, women should not wear these pajamas to walk around the house.
 Some poskim hold that pajamas may not be worn. They maintain that all pants are pritzas. The only thing that is permitted to be worn according to this opinion is nightgowns. This is the custom among the chasidisha people.
 However, the chassidisha girls wear pants underneath their night gowns as an extra adherence to tznius. Small girls up to six years old are allowed to wear pajamas and walk around the house in them.

Children

Some poskim hold that chinuch for children in this inyun begins at three years old.
 Others hold at six years old.
 Even prior to this age a parent should not give a child clothing to wear of the opposite gender.
 Therefore, children should not get dressed up like the opposite gender.
 Clothes made for children less than three years old are usually made for both genders. Therefore, it is permitted for girls this age to wear pants.
 The color is just a simon bealma. Horav Moshe Feinstein zt”l
 held that the age that this prohibition starts for young children is at the point that they are embarrassed to be seen wearing the garments of the other gender. 

· We previously mentioned the Bach who says if one has a different motive than to look like a woman, he may wear clothes of the opposite gender. Others argued, but would agree when it comes to a non-garment that if one’s intention is not to look like a woman it would be permitted. Here are some examples:

Woman Walking With A Cane- A Woman may walk with a mans cane in order to prevent her from falling. The reason is because she does not have the intention to look like a man when walking with it.
 Women’s Umbrella- It is permitted for a man to walk with a women’s umbrella and vice versa. There is no concern of lo yilbash. The reason is since the umbrella is protecting you from the rain, and you are not using it to look like a woman. Although it was brought earlier those who disputed the Bach’s opinion, they would agree here.
 Riding On a Women’s Bicycle- The bicycles designed for men have a horizontal cross bar. The women’s’ bicycle’s have crossbars that slant downwards. A man is permitted to ride on a women’s bicycle since his intention is not to look like a woman but for convenience purposes. However, this should only be done if no other bicycle is available.
 Woman’s Watch- If a man wants to wear a women’s watch he may do so if his intention is to tell the time, and not to look like a woman.
 

A Woman Carrying A Gun 

A woman is not allowed to carry a gun as this is included in the prohibition of lo yilbash.
 Wearing a weapon is a masculine act and intention does not play a role. However, women who live in dangerous places, where it is unsafe for her to walk around unarmed, may carry a weapon to protect herself.
 

Looking In A Mirror

In earlier years using a mirror was something that was done exclusively by women. Nowadays, the poskim say that it is common for men as well to look in a mirror,
 and it is permitted.
 Nonetheless, men should refrain from excess use of the mirror.
  

A Man Using A Blow Dryer 

The poskim say it is permitted for a man to use a blow dryer to make his hair dry faster.
 A blow dryer is not an object that is used exclusively by women, and therefore, poses no lo yilbash problem.
 

Women Smoking

Some say if a women smoke she has transgressed the prohibition of lo yilbash.
 Some say no issur was done because many women smoke.
 However, all Jewish women should not smoke, besides for the sakana involved, it is a breach of tzinus.

Manicures For Men 

The poskim say that since a manicure is an act of beautification and thereby a feminine practice, it is prohibited for a man to take a manicure.
 The same goes for removing one’s cuticles. If one’s cuticles are hurting him they may be removed.
 

Cosmetics

Skin cleansers are permitted to be used by men and are not considered a feminine act.
 A man may use any solutions or creams that are used for medical purposes.
 One who has freckles from the sun may use a special lotion to remove it.
 A man who has a pimple on his face and needs to take pictures (at his wedding) may use cover up, in order to hide the pimple. You are only using the cover up to hide a blemish, and there is no lo yilbash concern in this situation.
 Others are stringent in this situation.

Perfumes/Colognes 

The poskim say that using strong scented perfumes or colognes is a feminine act. Therefore, men should refrain from using them.
 Those that are designed specifically for men may be used.
 

Jewelry 

Jewelry is something made inherently for women.
 Women who wear tie clips, cufflinks (jewelry made for men) transgress lo yilbash.
 Men who wear women’s jewelry such as earrings transgresses the prohibition of lo yilbash. Some permit it since men do wear earrings, but only those who have low morals wear it.
 Today many men wear rings designed for men. Therefore, a man who wears a ring has not transgressed an issur. Horav Moshe Feinstien zt”l as well as other poskim say this should not be done.

Ladies Taking a Short Haircut 

It is prohibited for a woman to take a haircut that resembles the haircut of a man.
 It is common practice among the chassidasha circles after a woman gets married to shave their hair.
 The poskim say this is permitted since the woman cut the area around the peiyos,
 and men do not cut off that area.
 Some say the prohibition to have their hair cut off only applies to single girls, not married woman.
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