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Maveir Sedra - The Obligation
(TVX751 TIXT_XIPR O7IY)

The Obligation

he Gemara states: “A person should
Talways complete the parshas hashavua

together with the tzibbur twice followed
by the targum once.” Rabbeinu Yona explains
the Gemara’s terminology “with the tzibbur” to
mean that one should finish the parsha by
himself before krias hatorah is read aloud in
shul on Shabbos. We will discuss below the
ideal time to perform this mitzvah. This
mitzvah is often referred to as Maveir Sedra.!

The Shulchan Aruch, based on the
Gemara quoted above, considers being maveir
sedraa a complete obligation and not just a
minhag.?

The Levush writes that the mitzvah of
reciting the pesukim of each sedra twice and its
targum once - D1AN AR KApn Daw, is hinted in
the first posuk of Parshas Shemos. The
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Hebrew letters of the words of the posuk - nbxa

5-x1w M2 mnw are an acronym (man "wxA) for
M) DLAN KT KPR DNIW whasn Nph DR avm

5-xaw M2 (55 oramn.s This remez also indicates
that reciting the pesukim of the parsha twice
followed by the targum once is an obligation.

The Aruch Hashulchan writes that he is
certain that Moshe Rabbeinu was the one who
instituted this obligation, although we do not
find a reference to this halacha in the
Mishnayos.*

¢

The Gemara continues: “...For whoever
completes the Torah portion of the week with
the tzibbur, merits that his days and years are
prolonged”. The Seforim Hakedoshim explain
that a person might say that by spending time
doing this mitzvah he is taking away time from
doing other mitzvos. The Gemara precludes
this response by using the word ‘prolonged’ to
assure him that by fulfilling this mitzvah he will
live longer. The Ma’adanei Yom Tov explains
the apparent redundancy of ‘days and years’.
He writes that the ‘lengthening of one’s days’
refers to the quality of the days, while the
‘lengthening of one’s years’ refers to the
quantity of the years. Therefore, the Gemara is
stating that one who is maveir sedra will not
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only merit long life, but will enjoy the days of
his life as well.5

Some seforim say that one who is
particular to cut his nails and to finish being
maveir sedra prior to midday on Erev
Shabbos, will merit protection from committing
any nmmn nray during the upcoming week.s
Some recommend that one complete being

maveir sedra prior to going to the mikvah on
Erev Shabbos.”

The Reason(s) for the Obligation

The Levush explains that the
requirement for one to be maveir sedra was
instituted in order to strengthen and widen
one’s knowledge of Torah. Nevertheless, even
a talmid chacham who is completely immersed
in learning Torah all day, must set aside time
to be maveir sedra every week.s However, the
Levush does not explain the reason for reciting
the posuk twice followed by the targum once.

The Lechem Chamudos explains that
the Rabonon established a three party system
concerning the krias hatorah of the tzibbur.
There is: 1. the person being called up for the
alivah (who, in the times of the Gemara, would
also act as a ba’al koreh), 2. the person who
stands alongside the person who was called up
for the alivah to make sure that he does not
make any mistakes while leining, and 3. the
meturgemon - the translator. The Lechem
Chamudos goes on to explain that the system
of being maveir sedra reflects this three party
system.

The Aruch Hashulchan® writes that the
three recitals during maveir sedra symbolizes
the three times the Torah was expounded
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The Proper Time to be Maveir Sedra

There are several time periods during
which one may fulfill the obligation of being
mauveir sedra in a preferable manner.

The two best times to be maveir sedra is
to either complete the entire sedra on Erev
Shabbos, or to begin the sedra during the
week and complete it on Erev Shabbos.!' One
may begin being maveir sedra from the earliest
time that one may daven Mincha on the
previous Shabbos.'? The Vilna Gaon was
accustomed to divide the sedra among the
days of the week, and would be maveir sedra
each day’s portion every day after Shacharis,
thereby completing the sedra on Erev
Shabbos.'* Some poskim permit one who is
busy or one who learns on Erev Shabbos (and
is accustomed to write notes on what he is
learning, which is prohibited on Shabbos) to
postpone being maveir sedra until Friday night
or, at the very latest, Shabbos morning before
going to shul.1

One who is unable to finish being
Maveir sedra prior to going to shul on Shabbos
morning, should complete it prior to beginning
the Shabbos meal. The Medresh writes that
one of the three things that Rebbi instructed
his children prior to his petirah was that they
should not eat the Shabbos meal until they
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have completed being Maveir Sedra.
However, if this will cause the Shabbos meal
to be delayed past midday, one should be
maveir sedra after the meal but before the time
one can daven Mincha.'s

Some poskim say that one whose time is
limited may recite the parsha along with the
ba’al koreh in an undertone, and this would be
considered as one of the times required for
maveir sedra.!s

Bedieved, one who has not finished
being maveir sedra by the time one can daven
Mincha, should complete it before Tuesday
night of the following week.!” The previous
sedra should be completed before one begins
to be maveir sedra a new one.'s If this was not
done, one may be maveir sedra until Simchas
Torah.' Since both of these times are ‘make-
up’ times, they should not be relied upon
lechatchila. One should try very hard to be
maveir sedrain one of the previously
mentioned time slots, so that one should not
have to rely upon the time periods that are
only bedieved.

The Various Methods of
Performing the Mitzvah

There are two approaches found in the
earlier poskim as to how this mitzvah should
be performed.

Some poskim say that one should recite
each posuk twice, immediately followed by its
targum. This was the procedure used in the
time of the Gemara, when there was a
meturgemon - a translator, who translated
each posuk after it was read by the ba’al
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koreh. During that era, the ba’al koreh read
only one posuk at a time, for if the ba’al koreh
were to read several pesukim at a time, people
might have gotten confused as to the proper
translation.20 This method for being maveir
sedra was the custom of the Arizal, the
Ma’adanei Yom Touv, and the Chofetz
Chaim.21

The Vilna Gaon, however, followed the
custom of the Maharshal and the Shelah
Hakadosh, who would read each segment
(until the letter ‘v’ - a parsha p’sucha, or until
the letter ‘o’ a parsha s’tumah) twice,
followed by the targum.22 The Medrash
explains that when Hashem taught Moshe
Rabbeinu the Torah, He taught each ‘segment’
separately, and gave Moshe time to think it
over between each segment. Furthermore,
when Hashem taught Moshe the Torah, He
would say every segment to Himself twice and
would then say it to Moshe once more.
Indeed, this may be an additional reason for
the requirement to recite each segment twice
followed by the targum once.2s

One may follow any of the above
methods.2*

Rav Yaakov Kamenetsky offered a third
approach, which compromises the two
methods mentioned above. He said that on
the first time around, one should read the
entire segment together, and during the second
time around, one should read each posuk with
its targum separately. The reason for this is
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because Rav Yaakov viewed one’s being
maveir sedraas fulfilling two mitzvos. One is
the mitzvah of kriah, which must be fulfilled by
reciting the entire segment (as defined in the
previous paragraph) and the second is the
mitzvah of limud. In order for one to fulfill the
mitzvah of limud he must understand what he
is learning, which is accomplished by reciting
the posuk followed by targum Onkeles (as was
done in the time of the Gemara, when they
had a meturgemon- a translator - translating so
that everyone could understand).2

The Aruch Hashulchan mentions that
one may also recite the entire sedra twice
followed by its targum once in its entirety (i.e.,
without dividing it into any segments).
However, he writes that dividing the sedra by
the alivos (i.e., mw or "wbw written in the
chumashim) is not acceptable.2s

Whichever of the three methods one
chooses, one should repeat the last posuk of
the sedra after the targum, so as to end off
with a posuk from the Torah.2”

One should try to avoid interruptions
(i.e. speaking) while being maveir sedra
(except in a case where there is an urgent need
for him to interrupt), since Chazal say that
whoever interrupts his learning and occupies
himself with mundane matters is fed hot coals
chas veshalom.2s
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A Posuk that is Not
Translated by Targum

The Gemara in Meseches Brachos says
that one is required to recite =nx1 x"pn DaW
ouan even for the words parn nmmvy (the
names of two cities, listed in 225 72Tm3a). Rashi,
as explained by Tosofos in the Gemara there,
writes that there is no targum for these words
(i.e. they appear in the targum precisely as
they appear in the original posuk or perhaps
are even omitted completely). Therefore, one
might think that it would be sufficient to recite
these words only twice. The Gemara therefore
informs us that even these words must be
recited three times (i.e. twice in the mikra, and
once in the targum, even though they may
appear in the targum precisely as they do in
the posuk). The Tosofos explain the Gemara
slightly differently. They maintain that one
should recite the targum Yerushalmi for these
words, which is xnwam xnb5an.

In many new editions of the Mikraos
Gedolos Chumashim, there are three targums
listed alongside the pesukim: targum Onkeles,
targum Yerushalmi, and targum Yonoson ben
Uziel. The Gemara in Megilah (3a) says that
although Yonoson ben Uziel composed a
targum on Navi, he did not compose one for
the Torah. The Maharatz Chayes therefore
concludes that the targum in our Chumashim
titted targum Yonoson ben Uziel, should
properly be called the targum Yerushalmi, and
the targum that is titled targum Yerushalmi is a
different version of the targum printed
alongside it.2?

A difficulty might arise, since our version
of targum Onkeles does translate the words
nam mwy as the targum Yerushalmi does:
xnwata  knb5am. The Maharatz Chayes
explains that one of the printers took these
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words from the targum Yerushalmi and added
them into our targum Onkeles. Indeed, these
words appear un-translated in the Sabbioneta
Edition (1557), and are printed precisely as it
is in the posuk. Furthermore, in the
manuscripts of targum Onkeles used by R’
Nosson Adler (the Nesinah LaGer) these words
are omitted completely. (Perhaps the two
different manuscripts of targum Onkeles [our
present one that has the translation of the
targum Yerushalmi inserted into it and the
ones of the past that have these words either
un-translated or omitted completely] are
reflective of the views of Rashi and Tosofos).s
Most Rishonim concur with Rashi that one
should recite these words in lashon hakodesh
three times. However, some are more stringent
and recommend that one recite the targum
Yerushalmi for these words instead.s!

Learning Rashi
Instead of Targum

The poskim maintain that reciting
another translation other than targum Onkeles
is unacceptable, since targum Onkeles does
not merely translate the posuk, it also
elucidates the posuk in a manner in which one
can have a clearer understanding of its
meaning.?

There is a dispute among the poskim
whether one can learn Rashi instead of saying
targum. The advantage of Rashi, is that Rashi
clarifies and explains the posuk more than
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targum Onkeles, as Rashi quotes many
Medrashim and Gemaros to explain the posuk.
On the other hand, the advantage of targum
Onkeles is that it stems from Har Sinai, as the
Gemara explains that although Onkeles wrote
it, it originated from Har Sinai, but was
forgotten until Onkeles wrote it down. A yorei
shomayim should recite both the Rashi and the
Onkeles. The consensus of many poskim is
that one who has a limited amount of time
should just recite targum Onkeles.s> Please
note, that those who are indeed learning Rashi
instead of targum Onkeles should recite the
pesukim that don’t have any Rashi written on
it, three times.s+

One who does not understand targum
Onkeles should learn the parshah with Rashi,
since according to many shitos Rashi is always
a better option than targum Onkeles. This is
especially true in such an instance where one
does not understand the targum. However, it is
still essential and beneficial for one to learn the
targum even for just a small portion of the
sedra in order to master a finer understanding
of targum Onkeles. Understanding the targum
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fluently is an essential skill that one can acquire
for life which will significantly aid in ones
understanding of gemara and other seforim
written Arameic.ss

The custom is to recite the weekly
haftorah as well. However, it is only necessary
to say each posuk once. There is no obligation
of maveir sedra with regard to the leining of
Yom Touv.ss

Traveling Between
Eretz Yisroel and Chutz La’aretz

Occasionally, when one travels between
Eretz Yisroel and Chutz La’aretz one will be
placed in a predicament where in Eretz Yisroel
will be a sedra ahead of that which is being
leined in Chutz La’aretz. This happens when
the second day of Yom Tov (which is only
observed in Chutz Ld’aretz) occurs on
Shabbos. Thus, in Chutz La’aretz they will be
leining the kriah for Yom Touv on that day
whereas in Eretz Yisroel they will be leining the
next sedra. This is only first straightened out
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when in Chutz La’aretz they lein a double
parsha.

For one who finds himself in such a
predicament the halacha is as follows with
regards to being maveir sedra. If he traveled
from Eretz Yisroel to Chutz La’aretz he does
not have to repeat the parsha that he was
already was maveir in Eretz Yisroel, even
though that parsha will first be leined in Chutz
La’aretz on that Shabbos. However, he also
cannot begin the next sedra (i.e., the sedra that
is presently being leined in Eretz Yisroel), since
it is not considered being maveir sedra with a
tzibur. One who traveled from Chutz La’aretz
to Eretz Yisroel, thereby missing a parsha, is
required to be maveir both parshios (i.e., the
one he missed and the current one in Eretz
Yisroel). If possible, he should try finding a
tzibur of Yidden from Chutz La’aretz.s7
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