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'ווהיתה לו ולזרעו אחריו ברית כהונת עולם וכ  
"and it shall be for him and his descendants a covenant of Kehuna 

forever" 
 

In last week's Parsha the Torah relates how Pinchas killed Zimri in zealous retaliation for his terrible sin. Our 
Parsha commences, that as a reward for Pinchas' courageous act of Kiddush Hashem, he will receive the 
gift of Kehuna - him and his children for generations. However, not only did Pinchas and his descendants 
receive the same status as Aharon and his sons, he also added another facet to the laws of all Kohanim in 
general. Targum Yonasan tells us that because of his great act, Pinchas and all Kohanim received the rights 
to the זרוע לחיים וקיבה (the forearm, jaw, and stomach) of every animal that is slaughtered. Each of these 
three items symbolize a specific aspect of Pinchas' great act. He explains, that the forearm is to symbolize 
that which Pinchas grabbed with his arm a spear to kill Zimri, the stomach is to symbolize the location where 
he stabbed Zimri (his lower abdomen), and the jaw to symbolize the fact that he davened for Klal Yisrael 
(with his mouth). This is also mentioned in the Gemara (חולין קלד). Through his great act of Kidush Hashem 
he merited reward for himself, his descendants, the Kohanim, and all of Klal Yisrael with another Mitzva of 

. הזרוע לחיים וקיב1  
 
I. Some of the details of this Mitzva are as follows: 
 
1) Every Yisrael (not a Kohen or a Levi) that slaughters a domesticated animal (i.e. cow, sheep or goat), 
must give the  to a Kohen2. זרוע לחיים וקיבה
 
2) The זרוע לחיים וקיבה are defined as the right forearm of the animal, beginning from the shoulder joint until 
the lower knee, the entire jaw (upper and lower) including the tongue, and the lower stomach3. 
 
3) The obligation of giving the זרוע לחיים וקיבה is upon the Shochet, not the owner. Therefore for example, in 
a slaughterhouse owned by a company, the Shochet is the one responsible to fulfill this obligation and not 
the company4. 
 
4) A Kohen (or Levi) that slaughters, is not required to give זרוע לחיים וקיבה. However, if he is slaughtering for 
a Yisrael or for business, he is required to give to another Kohen5. 
 
5)The זרוע לחיים וקיבה may be given to a woman who is the daughter of a Kohen even if she is married to a 
Yisrael, and may even be given to her husband. In fact, the Gemoro brings many examples of Amoraim who 
ate זרוע לחיים וקיבה utilizing the rights of their wives6. This is in contrast to Trumah and Pidyon Haben, which 
may only be given to the Kohen himself7. There is a Machlokes Haposkim if the husband needs permission 
in these circumstances from his wife8. 
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6) The זרוע לחיים וקיבה themselves do not have Kedusha, and once the Kohen has received them, he may do 
with them as he wishes. However, the Gemara says that the befitting way to eat the Matonos is "roasted with 
mustard", in other words, it should be prepared as a delicacy. In this way, the Kohen shows that this meat 
was given to him as a royal gift from Hashem and should be served as such9. 
 
II. The Rishonim argue as to whether this Mitzva applies only in Eretz Yisrael, or even in Chutz Laaretz. Most 
are of the opinion that it applies all over10. However, Rashi asserts that this Mitzva applies only in Eretz 
Yisrael11.The Sefer Hachinuch (מצוה תקו) says that this Mitzva applies all over, although the majority of 
butchers do not do so, and "we do not have the strength to force them - יחליפו כח' וקוי ה ". In other words, the 
minhag in his time was not to give זרוע לחיים וקיבה in Chutz Laaretz, however were he able, the Chinuch 
would have forced them. 
 
The Shulchan Aruch ( א"ס' ד ס"יו ) rules like Rashi that only in Eretz Yisrael must one give the זרוע לחיים וקיבה, 
and that such is the minhag. However he makes reference to the opinion of the Chinuch as well.  
 
The Chasam Sofer (חולין קלו) writes that this whole discussion is only applicable if one assumes that  זרוע
 are simply another one of the 24 priestly gifts that are meant to support the Kohanim who would לחיים וקיבה
otherwise have no livelihood being preoccupied with the Avodas Hakohanim. Hence, it should only apply in 
Eretz Yisrael and only during the time when the Beis Hamikdash stood. However, if the זרוע לחיים וקיבה are a 
special reward for Pinchas, as we explained, then it would apply everywhere, being that it is not connected at 
all with the Avodah of the Kohanim12. 
 
It is also interesting to note, that R' Yaakov of M'reish (one of the Rishonim) in sefer ת מן השמים"שו  
("Responsa from Heaven" a compilation of answers that he received from Shomayim to his questions) asked 
what is the halacha regarding giving זרוע לחיים וקיבה in Chutz Laaretz. He was answered that it is an 
obligation all over, and those who do not give are committing a grave sin13. 
 
R' Yonasan Eibeshitz writes, that it is a great wonderment on those who are careful with all other mitzvos, 
and with this mitzva they are lax, when most of the Poskim hold it is an obligation even in Chutz Laaretz. He 
proceeds to tell, how his son-in-law fulfilled this mitzva by giving the זרוע לחיים וקיבה to his father-in-law, since 
his mother-in-law was a Bas Kohen (see above)14. Similarly, the Aruch Hashulchan (שם) writes how he 
recalls from his childhood a certain Gadol who used to distribute זרוע לחיים וקיבה before Yom Tov. He 
concludes that it is certainly a great Mitzva that may be done even in Chutz Laaretz, ואשרי אנוש יעשה זאת. 
The Chida also writes of Gedolim in Eretz Yisrael who would specifically purchase goats to fulfill this 
Mitzva15. 
 
Even Rashi himself, who Paskens that nowadays the minhag is to only give זרוע לחיים וקיבה in Eretz Yisrael, 
says that one who is careful with this mitzva in Chutz Laaretz as well, will receive many blessings16. 
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However, the minhag nowadays in Chutz Laaretz is not to give זרוע לחיים וקיבה to Kohanim, in accordance 
with the psak of the Mechaber17. Furthermore, since the obligation of giving זרוע לחיים וקיבה is on the 
Shochet, there is no reason to avoid eating these parts of the animal (such as the tongue etc.) even for 
someone who wants to be Machmir. 18

 
In Eretz Yisrael itself, the Shulchan Aruch paskens that there is an obligation to give פ "וכ. (זרוע לחיים וקיבה
 .However, the earlier Acharonim argue as to whether the minhag was to give or not19 (הלבוש וכל הראשונים
 
Nowadays in Eretz Yisrael, Matonos are not usually given, since (for practical reasons), the livestock is 
owned by Non-Jews until after the Shechita20. 
 
III. Bracha 
 
The question of whether to make a bracha on this mitzva is essentially divided into two parts - the הפרשה 
(separation of the parts for the Kohen) and the נתינה (giving them to the Kohen).  
 
As far as making a bracha when separating the parts, the concensus of the Poskim is not to make a bracha. 
This is because the parts themselves do not have Kedusha as we explained, and therefore the separation is 
not changing the status of the rest of the animal in any way21. However, some Poskim say to make a bracha 
anyway22. 
 
When giving the parts to the Kohen one also does not make a Bracha since the Kohen has a divine right to 
them, and the Yisrael is not giving anything from his own23. However, the Vilna Gaon made a bracha when 
giving זרוע לחיים וקיבה as well as a 24 .שהחיינו

 
IV. Most people do not get a chance to fulfill this Mitzva. However it is important to understand the great 
lesson that this Mitzva teaches us. Pinchas acting on his own to defend the principles of the Torah, brought 
reward and honor to himself and his descendants, and from then on Klal Yisrael received the Zchus of 
another Mitzva D'oraysah to keep and cherish forever. We must learn from here the great effect (both for 
good and Chas Vshalom the opposite) the action of one individual can have on himself, his family and all of 
Klal Yisrael. The potential is limitless. 
 
Good Shabbos. 
 
מאיר הלוי הלמן

א"ק תובב"פעיה
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