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ז איתא שהיה ס"ובגיטין נ, אלפים עיירות בהר המלך לבד' ד שגורס שהיו לו ב"ש רמז תשפ"לקו
וכן ה, מע דעל אמת גמורה אין עונשדמש' וכומעשה באדם אחד , א"ה ע"גיטין ל' וע. ל"ת בחז

ובשמו תשבפ "י עה"רש' וע. מראיותיו הוא מינאי המלך' וא. יח מקור האיסור לישבע על האמת
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ראשי המ' ה כ" דמש'ר הירש כאן שפי"הגרש' פי' וע. היינו לרמז שהתרת נדרים ביחיד מומחה
דכשם שקביעת המועדי', המועדים דסליק מיני' רבינו בחיי שכתב דזה הקשר בין פרשתינו לפ

דגם בא לרמז שהיחידים מתענים בזמן ' תורה שכ' חי' נת בנין שלמה בקו"שו' וע. חיד מומחה
  .ש"ע, )הקודמת סיים במעשה הקרבנות' ופ, השבועות' זו בתחילת הג
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“nullifying” a vow, in truth this is not the case. When a Chacham is Matir a Neder, he simply determines that this person did 
not realize the ramifications of his words, or that he now regrets them14. 
 
Some vows cannot be released except under dire circumstances, for example, a Neder made during a time of hardship. The 
Rishonim explain that since a person made the vow in order to merit salvation from his hardship, it is as if he has made a 
deal with Hashem, and he may not back out15. Such a vow is permitted to make, as we find that Yaakov Avinu made a Neder 
to Hashem, in order to merit salvation from the hands of Eisav16. According to some opinions, it is even a Mitzva to make a 
vow during times of hardship17. However, other Rishonim forbid making a vow even in this case. They explain that Yaakov 
was only allowed to do so before Matan Torah. After Matan Torah one may not make a vow, even during times of hardship18. 
 
Another example of a Neder that cannot be released, except under extreme conditions, is a vow made in order to encourage 
scrupulousness in a Mitzva. A person once approached R’ Shlomo Zalman Aurbach ל"זצ  to nullify a vow. He explained that 
he had accepted on himself to give a certain amount of money to Tzedaka if he would wake up late for Davening. When R’ 
Shlomo Zalman heard that the vow under discussion involved fulfilling a Mitzva, he refused to nullify it. When the person 
continued to plead with him, asking what he should do now, R’ Shlomo Zalman told him, “I never told you to make the Neder 
in the first place, but now that you did I won’t release it”19. This type of vow is permitted to make. If one is afraid that he will 
transgress an Issur or become lax in a Mitzva, there is a Mitzva for him to make a vow to strengthen his observance20. If one 
makes a Neder to move to Eretz Yisrael, according to the Shulchan Aruch, he may nullify it21. If he only vowed to visit Eretz 
Yisrael there is a Machlokes Haposkim if this is considered a Mitzva at all22. (We will ה"אי  discuss this next week.) 
 

If a person promises money to Tzedaka, he is required to give the money right away, if the needy are available to 
him23. According to some Meforshim, Rachel Imeinu died as a punishment to Yaakov for delaying the fulfillment 

of his Neder24. The Rama writes, that if he promised the Tzedaka with the intent to give it to a Gabbai and not directly to the 
needy, he does not need to pay until the Gabbai asks him to25. If a person gets an Aliyah in Shul, the amount of money he 
promises is sometimes only said by the Gabbai and not by the donor himself (if he doesn’t verbally express the amount to the 
Gabbai). Since a Neder cannot be made by a Shliach – an agent, some Acharonim question if such a vow is binding. The 
Poskim say that since the amount is announced in the direct presence of the donor, it is considered a binding vow26. 
 
The Rishonim dispute if a vow for Tzedaka needs to be expressed verbally. According to the Mordechai, a vow to give 
Tzedaka is binding even if one only decided to give in his mind, and never expressed his desire verbally27. Considering in 
one’s mind to give Tzedaka is not considered a vow, until he has made up his mind to give. Once a person has decided, he 
may be obligated to give28. Often a person sees a needy person collecting money in Shul, and he decides to give him 
Tzedaka. The collector subsequently leaves the Shul, before the prospective donor has a chance to fulfill his intentions. The 
Steipler says that in such a case, he should give that amount to another needy person, if he cannot find the original one29. 
Some Acharonim say, that even according to the Mordechai that one is obligated with his thoughts, this is only if he verbally 
expressed his intention to give, without specifying how much. Only then is he is required to give the amount he had in mind30. 
 
As we explained, a person should never make a Neder unless he has no choice. Hence, when promising to give Tzedaka, 
one should preferably specify that it is “Bli Neder”, so as not to be obligated in the stringencies of an oath. However, on 
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Tzedaka 



Shabbos, the Minhag is to raise money by Aliyos and with “appeals”, where money is promised in the form of a Neder. This 
Minhag was prevalent already in the times of the Rishonim. The Ritva explains, that since without obligating people to 
contribute, sufficient funds will not be raised, it is permitted. Furthermore, by announcing that one person has obligated 
himself to give a certain amount, other people will be compelled to give as well31. It is forbidden to promise more than one 
plans on actually giving, in order to encourage others to give more generous donations32.  
 

Another way that one can become bound by an oath without verbally expressing it is if one accustoms himself to 
act stringently in the observance of a specific Mitzva or righteous act. This only applies to a custom that a person 
accepts as a “Chumrah” – to further distance himself from an actual prohibition or as an act of piousness33. For 

example, if one is accustomed to Daven every morning Vasikin (at sunrise, a Minhag of pious individuals), it is considered a 
Neder. Even if he is in a place where he has no Minyan at this time, he should Daven Vasikin without a Minyan34. R’ Moshe 
Feinstein ל"זצ  writes, that although the Halacha permits one to drink milk produced under U.S. government supervision, 
without being Cholov Yisrael, one who (knowing it is permitted) is still stringent not to drink this milk, is bound by a Neder35. If 
however, the action that he is abstaining from is an actual prohibition according to some opinions (or according to his own 
personal view), and he wishes to act stringently like those opinions, his custom does not become a Neder36. 
 
The Pri Chadash states that this Halacha only applies to a custom that has some basis to distance oneself from an actual 
prohibition etc. If the Chumrah is beyond any Halachic basis, it does not become a Neder. He gives the example of one who 
only eats Shmurah Matza on Pesach, since this has no basis to distance oneself from an Issur37. (Other Poskim argue that 
this is to prevent the accidental consumption of Chometz38.) Another example of this is the custom not to consume meat and 
wine for the entire week following Tishah B’Av. The Mishne Berura argues that even this Minhag requires Hatoras Nedarim39. 
 
If one started doing this custom, even once, with the intent to continue doing so indefinitely, he is bound to this custom by a 
Neder40. If one did not have intent to necessarily continue doing so, until he does so three times, we do not assume that it is 
his permanent custom. After three times it is considered a Neder, unless he stipulates that he is only doing so temporarily 
and Bli Neder41. R’ Moshe Shternbuch א"שליט  points out that in the text of Hatoras Nedarim on Erev Rosh Hashana, it states 
in error: “or a custom that I have done three times”. As we explained this Halacha applies even if the Minhag is only done 
once with the intention to continue42.  

 
We find in many places that non-Jews are bound by the oaths they take. In the Torah we are told of 
Avimelech’s oath to Avraham and Yitzchak, and of Eisav’s to Yaakov43. The Gemara states that non-Jews are 

obligated to bring the Korbanos that they vow to donate to Hashem. The Acharonim discuss what the basis of their obligation 
is, since the Issur of בל יחל – not to desecrate a vow, is not included in the Seven Noachide Laws44. Some Acharonim say 
that it is included in the Issur of Avodah Zara, since one who makes a vow is considered to have brought an offering to an 
idol (see above and notes)45. Others say it is included in the Issur of blasphemy, since one who desecrates an oath is 
considered to have desecrated Hashem’s name46. Others place this prohibition in the general laws of “Dinim” – the monetary 
laws that non-Jews are required to uphold47. A non-Jew cannot nullify his vow48. 
 
,גוט שבת  
 מאיר הלוי הלמן

א"ק תובב"פעיה  

                                                 
 .ז"נ' באר משה ס' וע. כ יתנו אחרים מותר לידור"שבמקום שעי' ג אות א"ד ר"י יו"כ בברכ"וכ', ף נדרים ט"ן על הרי"א ורמב"ריטב' ע 31
 .ואולי זה מועיל שאינו בתוקף של נדר, "שנודר"ולא " בעבור שיתן" ובקהילתינו אומרים .א"רצ' יוסף דעת עמ' ס' וע, ז"צ' ג ס"ת מנחת יצחק ח"שו 32
  .ה"ך סק"ש' ע, ה אם היה סובר שהוא איסור גדול ונמצא קטן"וה. י"ב' ד וע"רי' ע ס"פ הטושו"וכ, ן שם"ד ובר"ב דנדרים ס"ש פ"רא' ע 33
  .ש"ע, דהזהירין לקרות כותיקין מותרים גם בלי מנין, ה ומצוה"ה ד" בבאוא"ח ס"נ' ב ס"ג דברי המשנ"ז ס"ה וחט"סד " חיליעזראץ בצי' כך פי 34
  .ש"אבל אם חישב דאסור מדינא והמקילין בזה טועין או מזלזלין בדין אין עליו נדר ע, ז"מ' א ס"ד ח"מ יו"אג 35
  .א פסק כדעה ראשונה"והרמ, בל עליו איסור בדבר המותרא שאין היתר בכלל למי שקי"ש די" וע.א"ד ס"רי' ע ס"וש 36
  .ה הראשון כתב דמצה שמורה הוה בכלל סוג זה ואין צריך התרה"ובד, ו"תצ' ח ס"ח או"פר 37
  .ד"ג סקס"תנ' ח ס"כה, 'ו אות ט"מ ס"חו' ח מע"שד 38
  .א דצריך התרה"ח והמ"ו כתב בשם הב"א סקל"קנת' ב ס"אמנם במשנ, ד דאין צריך התרה כיון דאינו חומרא כלל"נ' ל ס"ת מהרש"שו' ע 39
  .ד"רי' ע ס"פ השו"וכ, "בפעם אחת אם נהג צריך היתר' ואפי"',  כשבועות' מ סוף הל"הג 40
 .נ"שיאמר בלאם גם צריך לומר שאינו נוהג כן לעולם או סגי ,  לבוש שם'וע .פעמים משום חזקה שימשיך' ז שטעם ג"ר' ב ס"תשובות והנהגות ח'  וע,א"ס ע שם"שו 41
  ".פעמים' ג"וכתב שהוא נוהג להשמיט תיבות , ז"ר' ב ס"תשובות והנהגות ח 42
  .שפרעה שאל ליוסף להתיר נדרו ליעקב, ו"סוטה ל'  וע.ג עשיו ליעקב"ה ל"ושם כ, ב אברהם ואבימלך"א כ"שם כ, אברהם משביע אליעזר עבדו' ד ב"בראשית כ 43
מצוות ' ט לא חשיב איסור מחוסר אבר בז"ב שהקשה מ"ע' ז ה"ע' תוס'  וע,עובדי כוכבים שהן נודרים נדרים ונדבות כישראל לרבות את ה-איש איש , א"ב ע"נזיר ס 44
איך מחייבין אותו להביא , ז"י ה"מלכים פ' מ הל"א בגליונו ובמל"והקשה הגרעק. קום והבא קרבן שלם' שאם הביא מחוסר אבר אמרינן לי, ותירץ דהוה קום ועשה, נ"ב
ב שהקשה דכל דין אמירתו "ז ס"י ע"קהל' וע. ב שתירץ דהוה כחוב דאמרתו לגבוה כמסירתו להדיוט"א סק"מ ס"באבנ' וע. נ מצווה בבל יחל"אין ב' הא אפי, רבן אחרק

  .תולדות' מנחת אשר פ' וע, ט"רס' ד ס"ת טוטו"ש קלוגר בשו"אמירה לגבוה והגר' כ החתן סופר ע"וכ, ש שם"הוה משום חיוב בבל יחל כדאיתא ברא' לגבוה וכו
  .שהיא עשיית במה בשעת איסור במות' י פי"כ דרש"לעיל מש' וע, ז"פ דברי המפרש שם דהנודר כאילו בנה במה לע"ע', נדרים ח, ש קלוגר"נדרי זריזין להגר' ס 45
' מנחת אשר שם שהגין בעדו מדברי החינוך מצוה ל' בס' וע. זהמ ב"בקרן אורה שדחה דברי המל' וע', דהוה אביזרייהו דברכת ה, כ בפנים יפות כאן"מ שם וכ"מל 46

  .א"ע קושיית הגרעק"ועדיין צ, כ"פ טעם זה הוה רק לשבועה אבל בנדר לכאורה אאל"ועכ. ש"ע', שהנשבע מקיל ביראת ה
, נ מצווה בה"גם ב, דכל דבר שהשכל מחייבו, ו" ש'ד ס"נ יו"יתרו והאבנ' ועוד טעם פשוט כתב המשך חכמה פ. ש"ע, ח"פ' חמדת ישראל לבעל הכלי חמדה עמ' ס 47
  .אהבת חסד' ב לס"והסכמת הנצי, וירא' רבינו בחיי פ' וע, )ברכות' הנדפס בריש מס(ז כתב הרב ניסים גאון בהקדמתו לתלמוד בבלי "וכעי

  .ש"ע, ה הניחא"ב ד"א ע"נזיר ס' תוס 48
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