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Klal Yisrael as we emerge from dark times. For this reason, we celebrate on Rosh Chodesh and thank Hashem for the many 
salvations that we have experienced15. 
 

The Passuk states, "ממזרח שמש עד מבואו מהולל שם ה'"  – “From the easterly sun (dawn) until it sets, praise the name of 
Hashem”. From here we see that Hallel may only be recited by day16. The Acharonim say that preferably Hallel should only 
be recited after sunrise, even if one must Daven before that time17. Hallel may not be recited at night18. The Chasam Sofer 
points out, that although Hallel is recited on Pesach at night during the Haggada; this is an exception, since the night of the 
Seder is considered as if we are personally re-experiencing the miracle of Yetzias Mitzrayim. At the time of the miraculous 
event itself, Hallel may be recited even at night19. Others explain that the exception of Seder night is for Kabbalistic reasons20. 
 

According to some Acharonim, Hallel is considered part of Tefilah, and should be recited immediately following Shemoneh 
Esrei without any interruption, except for necessary interruptions such as making the Bracha on the Lulav21. R’ Moshe 
Feinstein ל "זצ  argues that this is not the case22. Hallel should be recited standing, and not leaning or sitting23.  
 

There is a well known “Vort” said in the name of R’ Chaim Soloveitchik ל"זצ .24 We say in Kedushah "לעומתם ברוך יאמרו"  – 
“Opposite them, [the angels] respond, “Blessed…”. This is generally explained to mean that one set of Malachim responds to 
the others: “Blessed is the Glory of Hashem..” R’ Chaim explains differently, that in actuality the Malachim are not responding 
to one another, rather they are responding to the Kedushah of Klal Yisrael. Chazal tell us that the Malachim cannot recite 
Kedushah in Shomayim, until we have recited Kedushah here on earth25. The reason for this, he explains, is that Kedushah 
requires a quorum of ten men to be recited. Since Malachim cannot qualify as a quorum, they can only respond to the 
Kedushah of ten men, and cannot recite it on their own. Also for this reason, following the splitting of the Yam Suf, the 
women responded to the song of the men, and did not recite the Shirah on their own. Since the Shirah was considered 
“Hallel”, a quorum of men was required. Hence, only by joining with the men were the women permitted to sing Shirah. 
 
Rav Mordechai Gifter ל"זצ  writes in a letter, that he does not believe that this Vort was ever said by R’ Chaim. Among other 
objections, he mentions, that there is no source to say that Hallel requires a quorum of ten to be recited. Clearly such is not 
the case, since the Hallel in the Haggada is rarely recited with a Minyan, and no Posek ever mentioned such a requirement26. 

 
The Gemara in Pesachim ) א"קיז ע( states: ועל כל , נביאים שביניהן תיקנו להם לישראל שיהו אומרים אותו על כל פרק ופרק

ן אומרים אותו על גאולתןולכשנגאלי, א עליהם לישראלוצרה וצרה שלא תב  – “The prophets amongst them instituted that 
they should recite [Hallel] at set times, and on any hardship that befalls Klal Yisrael and they are redeemed, 

they should recite it upon their redemption.” According to the Meiri, this statement of Chazal permits a person to recite Hallel 
(without a Bracha) on the anniversary of his own personal redemption, unrelated to the set times delineated by Chazal27. 
Based on this, certain communities at different times in history wished to institute the recitation of Hallel on the anniversary of 
a miraculous salvation of their community28. The Acharonim point out that the Halacha is not in accordance with the Meiri, for 
several reasons: 
 

1) Hallel may only be recited for a miracle that is performed for all of Klal Yisrael. A miracle performed for an individual 
does not warrant the recitation of Hallel29. 

2) Hallel is only recited on miraculous events that are clearly supernatural. A salvation that is veiled in natural events 
does not legitimatize reciting Hallel. The miracle of Purim was only declared a Yom Tov since Chazal found a source 
for it hinted in the Torah30. 

3) In the Kinah recited on Tishah B’Av to commemorate the Crusades, it says:  כי אין להוסיף מועד שבר ותבערה - that no 
new days of commemoration should be added to our calendar. For this reason we include all the suffering and 
tribulations in the mourning of Tishah B’Av, and no other days were instituted31.  
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Following the Holocaust, some Rabbonim felt that for such a tremendous Churban, a day should be set aside every year to 
mourn and fast. The Chazon Ish paskened at that time, that we cannot possibly add a day of celebration or of mourning, to 
the days instituted by our Neviim with Ruach Hakodesh32. The Kehilla of Frankfurt a.M. had an ancient Minhag to celebrate 
the 20th of Adar as a Yom Tov. The Chasam Sofer was stringent with himself, and on this day he would always be sure to 
make a Siyum on a Mesechta, so that his celebration would not be considered adding to the existing Yomim Tovim33.  
 

It is important to mention Chazal’s statement )ב"ח עשבת קי( מגדף הרי זה מחרף ו-הקורא הלל בכל יום   : - “One who recites Hallel 
every day, is considered a blasphemer”. The Acharonim give many explanations for this strong statement34. The consensus 
of most of these explanations is that one who recites Hallel for events that do not warrant such, loses his appreciation for the 
true miracles performed by Hashem. Such a lack of appreciation is tantamount to blasphemy. This would even apply to 
someone who recites Hallel without a Bracha35. Some Poskim suggest that one can have in mind his personal salvation while 
saying Hallel on Rosh Chodesh36. 

 
Regarding the Yom Tov of Rosh Hashana, we find a paradox in the words of Chazal. Chazal  tell  )ב"ב ע לה"ר(
us: אפשר: אמר להן? ה וביום הכפורים"מפני מה אין ישראל אומרים שירה לפניך בר, ע"רבש: ה"אמרו מלאכי השרת לפני הקב ,
.מלך יושב על כסא הדין וספרי חיים וספרי מתים פתוחין לפניו וישראל אומרים שירה לפני  – “The Malachim asked Hakadosh 

Baruch Hu: Why does Klal Yisrael not say Hallel before you on Rosh Hashana and Yom Kippur? Hashem answered them: “Is 
it possible for the King to be sitting on the Throne of Judgement, with the Books of those who will live and those who will die 
open before Him, and Klal Yisrael should sing Hallel.” In other words, it is contradictory to the awe and trepidation of the 
Yomim Noraim to sing Hallel at this time. However, in the Medrash we find  מנהגו של עולם אדם שיש לו דין לובש שחורים ומתעטף

 אבל ישראל אינן כן לובשים לבנים ומתעטפים לבנים ומגלחין זקנם ומחתכין ,שחורים ומגדל זקנו ואין חותך צפרניו לפי שאינו יודע איך יצא דינו
ה יעשה להם נס"ה לפי שיודעין שהקב"צפרניהם ואוכלין ושותין ושמחים בר  – A person who faces judgment will usually take on customs 

of mourning, since he is unsure of his fate. Klal Yisrael though is different, they dress in white and eat and drink and 
celebrate, since they rely that Hashem will perform for them a miracle37.  
 

The Brisker Rov explained these seemingly contradictory concepts as follows: The Piyut on Rosh Hashana contains a 
strange phrase: ממך אילך אברח – “From You I flee – to You”. This phrase is quite perplexing; someone who is fleeing from 
something is running away from that thing, not towards it? He explains, that true Bitachon is not when a person says: 
“Nothing will happen to me, everything is fine”. This is foolishness, not Bitachon. Genuine Bitachon is someone who realizes 
the hopelessness of his situation, and with nowhere to turn he turns to Hashem and says, “Only You can help me”. One who 
realizes the depth and thoroughness of the judgment on Rosh Hashana, realizes that his situation is truly hopeless. In this 
state of total despair and hopelessness, terrified from Hashem’s judgment, a person realizes the only place to turn is to 
Hashem. This is the essence of Rosh Hashana – ממך אליך אברח. For this reason, we can on one hand stand in fear and 
trepidation, not daring to open our mouths in praise, whereas on the other hand we can celebrate, knowing that through the 
realization of our dire situation and crying out to Him, Hashem will surely look upon us compassionately38.  
 

The Acharonim point out that although Hallel is not recited on Rosh Hashana, the Shir Shel Yom and the Shirah of אז ישיר is 
recited. They explain that only Hallel requires a completely joyous state – which is impossible on Rosh Hashana. These other 
songs of praise do not require such an unadulterated state of joy39. The Maharsha explains that אז ישיר is really only relating 
what Klal Yisrael said at that time, and is therefore permitted40.  
 

Tosfos points out that the Malachim in the above Gemara only asked why Klal Yisrael is not saying Shirah, and not why the 
Malachim themselves do not. From this we see that the Malachim are permitted to say Shirah on Rosh Hashanah, and we 
may say the parts of Davening that speak about the Shirah of the Malachim )והחיות ישוררו( .41 The Yaavetz argues that since 
Klal Yisrael cannot say Shirah, the Malachim cannot say either, since, as we mentioned, the Malachim must wait for us42. 
This is probably the reason that in our Kehillo we omit והחיות ישוררו on Rosh Hashana43. 

.44ולי ירחם א- אומצי שבחו בכל עת ועונה, אולי ירחם אומרי סלח נא  
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 .ש"ע, " להרהר כזאת לקבוע דברים לדורות– השתיקה  דור שטוב לו–ואיך נעיז פנינו , ומה שיש בידינו הוא מזמן שהיתה עדיין נבואה", ז"צ' א ס"קובץ אגרות חזו 32
ולענין יום אידם .  בזהא"קצ' ס ס"ת חת"בשוע "עו ,אדר הראשון וקבעו בו יום שמחה לדורותם' פ דמיין ביום כ"ק פ"מהנס שנעשה בק] ט"תתש' סי[ יוסף אומץ 'ס' ע 33

כ יאמרו "רק דא,  עם ניגוןוהוא רחוםתחנון " העצמות"שבאמת היה ראוי לומר ביום , א"חזוד בשם ה"קע' ה עמ"ארחות רבינו ח' כ בס"ראוי לציין מש, של הציונים
  .שהשיב לשואל שבמקום הצורך אפשר להתיר נישואין בכל ימי הספירה חוץ מיום זה,  שם בשמו' כעוד. ש"ע, שמנגנים לכבוד היום

 .י"י ס"חי "ת מנח"ושו, ב בשולי התשובה"י סי"ציץ אליעזר ח' וע, מדרש תלפיות ענף הלל הגדול בכמה אופנים, פ בחוקתי"משך חכמה ר, י שם"תלמידי רב' פי' ע 34
 ).י"לשון רש(כיון שהנידון אינו לענין ברכה לבטלה אלא שנעשה כמתלוצץ , פשוט 35
 .ש"ע, ב"וכעין מה שספחו עוד קינות מצרות שונים לקינות של ט, י"י ס"ציץ אליעזר ח 36
 .א"תקפ' ח ס"והובא בטור או, ח"ילקוט תהילים רמז תתפ, ג"א ה"ה פ"ירושלמי ר 37
 ".ומברח ומנוס אליו.. שהם ימי עבודה והכנעה ופחד"ד "ה פ"ם ר"מ להרמב"ולשון זה מצינו גם בפיה, ד"ק' עמ) בריסק(מאורי המועדים ' הובא בס 38
 .ו"ג ה"חנוכה פ' ם הל"ה ברמב"וכ, דהלל בעינן שמחה יתירה, ח"רח בשם הג"ימים נוראים ס, מקראי קודש' ס' ע 39
 .ש"ע, ב"ט ע"א לסנהדרין ל"א ח"מהרש 40
 .ה וביום הכיפורים אין לדלג והחיות ישוררו וכרובים יפארו"י דבר"משמע שמלאכי השרת אומרים שירה ולכך אומר ר, ה אמרו"דב " ערכין י ע'תוס 41
 .ה"ק' מאורי המועדים שם עמ' כ בס"וכ, כיון שאין אומרים בלא ישראל', שאין הוכחה לדברי התוס, ו"ד מ"ה פ"ר) לחם שמים' ב לס"מהדו(משנה לחם ' יעבץ בס 42
  .ה"רכ' ת חוות יאיר ס" בשוכ בזה"מש' וע 43
 .ט"פ' מעצות לזכות בדין ע' כ בזה בקונ"מש' וע. ועוד', י' ל, ד"י' ט', ה' ש בתהילים ו"וכמ, היא זכות לחיים' שזכות מה שאנו מהללים לה, כן מצינו בהרבה מקומות 44
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