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a slightly different approach. One who accustoms himself to possessing items that belonged to others, may become less 
concerned with the idea of taking another’s possessions, and may cause him to steal14. This concern befits R’ Yaakov, the 
epitome of honesty and integrity, whose scrupulousness in monetary matters was world-renowned. 
  
3) The Sm”a explains that by accepting gifts, it becomes difficult for the recipient to ever chastise his benefactor. Since there 
is a Mitzva to rebuke one’s fellow if he has performed a misdeed, the recipient will find this Mitzva too difficult to perform15. 
The Shevet Mussar adds, that for this reason, one who does not accept gifts merits life. Chazal tell us that one of the four 
groups of people that will not merit “greeting the face of the Shechinah” is the group of “flatterers” (those who flatter evildoers 
instead of rebuking them). One who does not accept gifts will not be included in this category, and will be capable of greeting 
the Shechinah – the source of all life16. 
 
4) The Sefer Chassidim tells us that one who does not accept gifts from another person, will not be punished for his sins17. In 
a similar vein, others explain that a Tzaddik who accepts endowments from others, can be ע"ל  taken away from this world as 
an atonement for his benefactors18. 
 
5) Another explanation given by some Acharonim is that often a gift is not given whole-heartedly; rather it is given out of 
shame or pressure. Accepting such a gift is a form of stealing19. 
 
Some Acharonim stipulate that this Passuk in Mishlei only discouraged accepting gifts that are given to a Talmid Chacham 
out of appreciation of his Torah stature, since the Torah should not be used for financial gain20. R’ Yosef Engel ל"זצ  strongly 
rejects this opinion, that this dictum applies to everyone21. All agree that שונא מתנות יחיה is not an obligation at all; rather it is a 
pious custom. In fact, the Rishonim say that if a person wishes to accept a gift on behalf of his friend, he may do so without 
the recipient’s knowledge. Although normally a transaction cannot be done on another’s behalf without his knowledge, unless 
the transaction is purely beneficial to the recipient, accepting a gift is considered purely beneficial. The rule of שונא מתנות יחיה 
– which would imply that accepting a gift is detrimental, is not considered a lack of benefit unless the recipient protests 
voluntarily that he does not wish to accept the gift22. The Yerushalmi states that this pious custom is a requirement for 
someone that is accustomed to using Kabbalistic incantations23.  
 
Many Acharonim say that the advice to “despise gifts” does not apply to giving Tzedaka and accepting it. Since the giving of 
Tzedaka is a Mitzva, no harm can befall those who partake in the Mitzva24. Some point out that in the case of Tzedaka, it is 
not considered accepting a “gift” at all, since the benefactor ultimately receives more spiritually than the beneficiary25. Others 
state that  שונא מתנות יחיה only applies when the recipient does not need the item26. Rashi states in Avos, that one who relies 
on the support of Tzedaka instead of working for his livelihood is included in the Passuk ושונא מתנות יחיה. This would 
seemingly only apply to someone who is able to support himself and chooses not to27. 
 
“Despising gifts” does not apply to a guest that is staying in someone’s home28. It also does not apply to someone who 
accepts support in order to learn Torah. Since the ultimate benefit of this support is received by the benefactor, it is not 
considered a “gift” – just like Tzedaka29. 
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The Zohar mentions that it is customary to give gifts to a Chosson – groom at the time of his wedding. This gift was called 
“Doron Drasha” – since it was given in appreciation of the Drasha that the Chosson would deliver at the time30. Some explain 
that another purpose for these gifts is based on the statement of Chazal that chastises anyone who derives benefit from the 
wedding celebration without bringing joy to the Chosson and Kallah31. By giving a gift, one has brought joy to the Chosson 
and Kallah and can benefit from the celebration without compunction32. There are several other ways to bring joy to the 
Chosson and Kallah as well, such as: joining in the dancing, speaking with them about the joyous occasion, praising their 
spouse etc. A person of great stature can bring joy simply by attending33. Some Poskim suggest that one give the gift directly 
to the Chosson and Kallah at the time of the wedding, since the primary time of the Chosson and Kallah’s joy is on the day of 
the wedding34. The Brisker Rov would not accept gifts from his children’s Chasunos after the Sheva Brochos, since after that 
time the joy is completed, and the rule of שונא מתנות יחיה applies once more35. 
 
Another explanation for the permissibility of a Chosson and Kallah accepting gifts is that since it is an expectation and social 
norm to give a gift at such an occasion, it is not considered a free gift. One who gives a wedding present fully expects that at 
his own joyous occasion he will receive gifts in return. In fact, in certain circumstances one has the legal right to demand 
“repayment” for wedding gifts in Beis Din. This type of present is more a business deal than a gift and is permissible36. 
 
R’ Moshe Shternbuch א"שליט  raises the question if שונא מתנות יחיה applies to accepting Mishloach Manos on Purim. He 
concludes that since it is a Mitzva to give, even more than the minimum requirement, there is no concern of 37.שונא מתנות The 
Poskim say that gifts for a Bar Mitzva are also an exception to this rule, since they are given to honor the child having begun 
the observance of Torah and Mitzvos38. The Gerrer Rebbe once stated that שונא מתנות יחיה never applies when giving a gift of 
Seforim39. One who receives a gift does not recite Shehecheyanu, even for an item that would require Shehecheyanu if 
purchased40. 
 
The Poskim discuss if שונא מתנות יחיה applies to accepting gifts from a non-Jew. Some Rishonim point out that Avraham 
refused the gifts of the king of Sodom – a non-Jew41. Others explain that according to the reasoning of the Sm”a (above #3) 
that one should not accept gifts out of fear that he will be unable to give rebuke, regarding a non-Jew this would not apply 
since there is no Mitzva to rebuke a non-Jew42. 
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ח "ע במנחת פתים או" וע.ש"ע, ל"יחזקאל סרנא בשם הגאון מטשעבין זצ' א בשם ר"ס' עמ) ו"רס-ה"סר(ב -ג א"שנת כ'  כך הובא בקובץ מורי,ע לעיל"כמבואר בסמ 42
 .ב שטערן"ג ר"ט מאת הרה"ק' עמ) ט"כסלו תשמ(' ע בארוכה בקובץ דרך כוכב מיעקב קובץ ד"ע ו.ל"באר מים חיים מאחי המהר' ת ובס"ב עה"הרע' ובפי, ח"תצ' ס
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