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 
“”  ) א ד"כבראשית'(  

  

“And Avraham circumcised his son Yitzchak at eight days old, as Hashem had commanded him…” 
 

The Mitzva of Bris Milah is one of the Mitzvos that is considered equivalent to performing all 613 Mitzvos1. This elite list of 
Mitzvos includes: Making Shalom between people, Shabbos, Tzedaka, destroying Avodah Zara and Yishuv Eretz Yisrael2. 
Chazal tell us that Avraham was not considered a complete individual until he was circumcised, since one who remains an 
Arel – uncircumcised, is considered blemished and incomplete3. The Milah is our symbol that differentiates us physically from 
the other nations and demonstrates our special relationship with Hashem4. One who brings his son to be circumcised is 
considered even greater than bringing a Korban5.  
 
The Gemara in Kiddushin learns from the above Passuk that a father is obligated to circumcise his son after eight days6. The 
Yerushalmi derives this Din from the Passuk "ם השמיני ימולוביו"  that the obligation to circumcise is upon the father of the child7. 
The Acharonim dispute if this obligation is only on the eighth day, and from then on the father is not obligated to give his son 
a Bris Milah any more than another member of Klal Yisrael, or if this obligation remains upon the father until the child 
becomes Bar Mitzvah and is obligated to circumcise himself8. If the father is unable to perform the Milah himself, he may 
appoint another person to do the circumcision in his stead9. 
 
If the father has the skill and ability to perform the Milah himself, some Rishonim say that he is forbidden from delegating 
someone else as a Mohel10. The Shach rules like these Rishonim11. The K’tzos Hachoshen explains that although in many 
Mitzvos one may delegate a Shliach – emissary to perform the Mitzva in his stead, this is not so for all Mitzvos. For example, 
one may delegate a Shliach to affix a Mezuzah on his doorpost or build a fence around his roof )מעקה( , since the emphasis of 
these Mitzvos is the end result – that a Mezuza is on his doorway and a fence is on his roof. However, not all Mitzvos 
emphasize the end result. Some Mitzvos, such as donning Tzitzis and Tefillin, shaking the Lulav12, hearing the Shofar, and 
eating Matza are commandments to perform a physical action with one’s self. For these type of Mitzvos one cannot delegate 
someone else to eat Matza for him or wear Tefillin for him. The obligation to give one’s son a Bris Milah, is not that his son 
should end up circumcised, rather it is a commandment to perform the physical task of Bris Milah. Such a Mitzva essentially 
cannot be performed by someone else13. 
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The Rama and many other Acharonim disagree with the Shach and rule that a Shliach may be appointed to perform a Bris 
Milah on one’s son14. Although this Mitzva is upon the father to perform, it is sufficient to discharge his obligation by bringing 
his child to a Mohel to be circumcised, even if the actual Milah is performed by someone else15. The Acharonim state that if 
the father suspects that he will be too nervous to perform the Milah properly or even if another Mohel is better trained and 
can do a better job, he should certainly appoint the Mohel that will do it better16. The Minhag is that the father appoints a 
Mohel even if he can do it on his own17. The father should designate the Mohel as his Shliach by handing him the knife18. 
Some say that it is preferable that the father hires the Mohel for pay, since then it is considered as if the father is doing it 
himself19. 
 
Some Acharonim suggest that even if it is possible to designate a Shliach for Milah, one should preferably do it himself. This 
is based on the dictum mentioned in Gemara Kiddushin, מצוה בו יותר מבשלוחו – “It is more of a Mitzva if done by himself than 
through an emissary”20. The Gemara there speaks about a man betrothing a woman through an emissary and preparing for 
Shabbos through an emissary. The Acharonim dispute if only in these two cases do we say that it is a Mitzva to do it without 
a Shliach. Regarding other Mitzvos, many Acharonim there is no difference if one does it on his own or through a Shliach21. 
The Magen Avraham argues that this dictum applies universally22. 
 
The Bris Milah should be performed on the eighth day after the child is born. If the Milah is performed too early or too late, the 
father has missed out on a Mitzva23. The Poskim dispute the status of a child that was circumcised prior to the eighth day. 
According to the Rama, the father has discharged his obligation24. The Taz and the Shach state that the child is not 
considered circumcised at all, and must have "הטפת דם ברית"  – letting a small drop of blood from the area of the Milah since 
the Milah itself can obviously not be repeated. This is the opinion of most Poskim25. 
 
A Bris Milah must be done by day – between Neitz Hachamah and Shkiah. If one will only be able to perform the Milah on the 
eighth day if it is done before Neitz, it may be done as early as Alos Hashachar26. Even a Milah that is done after the eighth 
day may not be done at night27. The Bris should preferably be done in the morning hours, since זריזין מקדימים למצוות – 
“expeditious individuals perform Mitzvos early”28. (The Acharonim discuss if this dictum is considered Midoraysah or 
Midrabanan29.) Furthermore, the child should not remain an Arel – uncircumcised any longer than necessary30. Even so, a 
Bris should preferably be done after Shacharis since Mitzvos that are done more frequently should be done prior to 
infrequent Mitzvos )31)תדיר ושאינו תדיר תדיר קודם . The Bris should not be pushed off to later in the day, even if more guests will 
be able to attend32. 
 
If a Bris Milah was done at night, most Poskim say that the Mitzva is considered not to have been performed and the child 
needs 33.הטפת דם ברית Some say that only on the night preceding the eighth day a Bris Milah is valid B’dieved (ex post facto). 
On any other night the Milah is invalid34. Others rule exactly the opposite; that on the eighth night the Milah is invalid since it 
is too early, whereas on any other night the Milah is valid B’dieved35. 
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The Bris Milah has three stages: Milah (cutting the foreskin), Priah (tearing the inner membrane), Metzitza (suctioning the 
blood). Several months ago the topic of Metzitzah received much publicity regarding its performance orally (B’peh) or with an 
instrument. Since many articles in several periodicals have discussed those events at length, it will be sufficient to give just a 
brief history of this discussion. The Mishna in Shabbos states that all three stages of the Milah are integral to the Mitzva and 
may be performed on Shabbos36. The Gemara quotes Rav Papa that a Mohel who does not do Metzitzah is endangering the 
child and should be removed from his post37. From this Gemara, as well as from the Rambam and Shulchan Aruch38, it would 
seem that Metzitzah is simply a way of preventing infection or some other danger from the Milah. However many Acharonim 
point out that the prevention of disease is not the only reason behind Metzitzah, and many other reasons (including 
Kabbalistic ones) exist39. 
 
About 170 years ago in Germany, there began a movement to change or abolish altogether the practice of Metzitzah. It 
began with a Shaaloh sent to the Chasam Sofer from R’ Elazar Horowitz ל"זצ , the Rav of Vienna. In Vienna at that time, a 
contagious disease was infecting many infants, apparently by the oral contact of the Mohel. As this came to light, R’ Horowitz 
sent a Shaaloh to the Chasam Sofer if the Metzitzah could be done with a specialized sponge instead of orally. The Chasam 
Sofer replied, that although there may be Kabbalistic reasons to perform Metzitzah orally, Halachically it does not matter how 
it is done, as long as the result is the same. Based on this ruling many “enlightened” individuals began a movement to abolish 
Metzitzah completely. 
 
The Poskim at the time, including R’ Samson Rafael Hirsch ל"זצ , the Aruch Laner, and the Maharam Shick, came out 
vehemently against this movement, since the Chasam Sofer never agreed to abolish Metzitzah and only agreed to alter the 
practice in a case of need40. Furthermore, the Aruch Laner argued that a sponge would not sufficiently draw the blood out of 
the Milah, since Chazal required suctioning the blood and not squeezing it out41.  
 
As the movement grew stronger, the government in Germany became involved and it became apparent that Metzitzah as it 
had been performed for time immemorial would need to be altered or it would be abolished. Rav Samson Rafael Hirsch wrote 
several responsa on this topic, in which he proposes using a new sterile method. The new method comprised of using a 
glass tube with a piece of cotton in the middle. The tube would be placed snugly over the Milah and the Mohel could then 
effectively suction the blood out, without the infant coming in contact with the Mohel or vice versa. Rav Hirsch states that this 
method is a proper alternative to Metzitzah B’peh, when Metzitzah B’peh cannot be performed42. Many other Poskim felt that 
Metzitzah must be done orally and no other method would suffice43. 
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