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“”  )ז"ג ט" מבראשית(  
 

“Slaughter the cattle and prepare the meat…” 
 
Chazal understand from this Passuk that the preparation referred to is the preparation for Shabbos, and that from this we see 
that Yosef observed Shabbos in Mitzrayim. The Medrash relates: חייך אני עושה , ה אתה שמרת את השבת עד שלא נתנה"אמר לו הקב

ד ביום השביעי נשיא לבני אפרים"הה, לבן בנך שיקריב ביום השבת  – Hashem said to him: “Since you have observed Shabbos before 
the Mitzva was given, your descendant will merit bringing the Korban of the Chanukas Hamizbayach on Shabbos”1. As we 
know, following the erection of the Mishkan the Nesiim of each tribe brought Korbanos on a different day. The tribe of Efrayim 
(the descendants of Yosef) brought their Korbanos on the seventh day following the erection of the Mishkan, which occurred 
on Shabbos as a reward for Yosef’s strict observance of Shabbos even in the direst of circumstances2. 
 
The Shiltei Giborim points out that the last letter of the word "טבח"  and the letters of the word "והכן" , together spell the word 

"חנוכה" . If one calculates the Gematria of the remaining letters of the phrase )וטבח טב(  it will equal 36, the total number of 
Neiros that are kindled on Chanukah3. Although this revelation is quite interesting, it remains perplexing why the Torah would 
choose to conceal a reference to Chanukah in this specific, seemingly unrelated, phrase4. Many explanations have been 
given to this question, but perhaps we can suggest an original approach. 
 
The Yalkut Shimoni tells us: כמו שכתוב ביום החדש הראשון באחד , ה בכסליו נגמר מלאכת המשכן ועשה מקופל עד אחד בניסן"ר חנינא בכ"א

ומעתה הפסיד , ה חשב לערב שמחת המשכן בחדש שנולד בו יצחק דכתיב לושי ועשי עוגות ואמרו לו שוב אשוב אליך" והקב...לחדש תקים את משכן
ה חנוכת חשמונאי"מה שלם לו הקב,  לשלםה עלי"כסלו שנגמרה בו המלאכה אמר הקב  – “R’ Chanina stated: On the 25th of Kislev the 

components of the Mishkan were completed, but remained folded up until Rosh Chodesh Nissan (over three months later)… 
Hashem did so in order to have the erection of the Mishkan and the Chanukas Hamizbayach (inauguration of the Mizbayach) 
correspond with the month of Yitzchak Avinu’s birth. However, since the month of Kislev lost out on this prestige, Hashem 
promised to repay it by having the Chanukas Hamizbayach of the Chashmonaim occur on the 25th of Kislev5”. 
 
The Chasam Sofer points out, that had the Mishkan indeed been erected on the 25th of Kislev, which occurred that year on a 
Friday, the seventh day of the Chanukas Hamizbayach would have occurred on a Thursday, not on Shabbos. Only due to the 
postponement of the Mishkan’s erection until Rosh Chodesh Nissan (which occurred on Sunday), was it possible for Yosef’s 
descendant’s to bring their Korbanos on Shabbos, as a reward for Yosef’s observance of the Shabbos6. As we said, from the 
above Passuk we derive that Yosef observed the Shabbos and thereby merited that his descendants would bring the 
Chanukas Hamizbayach on Shabbos. Hence, the original Chanukas Hamizbayach could not occur on the 25th of Kislev as it 
should have, requiring that another Chanukas Hamizbayach occur on that date at a later time – the Chanukah of the 
Chashmonaim. In other words, Yosef’s observance of Shabbos (as referenced in this Passuk) was the cause that another 
Chanukas Hamizbayach occurred on the 25th of Kisleiv, the holiday we know as Chanukah. A more appropriate Passuk could 
not have been chosen. 

 
The Gemara states that the basic Mitzva of Neiros Chanukah is that one candle be lit per household. One who 
wishes to be “Mehader” should light one candle for each member of the household. The greater level of 
“Mehadrin Min Hamehadrin” is reached if one adds an additional candle each night, beginning with one candle 

until eight7. The Rishonim vary in their understanding of the “Mehadrin Min Hamehadrin” level. According to Tosfos, if one is 
adding a candle every night only one person should light in each household, since if every member of the household lights it 
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will not be clear which night of Chanukah it is8. The Rambam argues that the “Mehadrin Min Hamehadrin” is that each 
member of the household lights on his own an additional candle each night9. The Minhag of the Sefardim follows the opinion 
of Tosfos, whereas Ashkenazim follow the opinion of the Rambam10. 
 
Women are included in this Mitzva even though it is a time-bound Mitzva, since they had a part in the miracles of 
Chanukah11. Hence, a woman that lives alone is obligated to light Neiros, and may do so on behalf of other members of the 
household as well12. However, since a man’s wife is considered כגופו – a part of himself, a woman is not obligated to light if 
her husband lights even to fulfill the Mitzva Le’Mehadrin13. The Minhag is that even unmarried girls do not light on their own 
and are Yotzeh with the head of the household. The Chasam Sofer explains that since originally the Neiros Chanukah were 
meant to be lit outside, כל כבודה בת מלך פנימה – “the glory of a princess is when she is inside”, she should not come out to the 
street unnecessarily14. 
 
One is required to light Neiros Chanukah even if he must solicit funds door-to-door or even if he must sell his clothes15. In this 
aspect, Neiros Chanukah are more stringent than Neiros Shabbos which do not require a person to sell his clothes to 
purchase them. However, if one still only has enough funds to purchase either Neiros Chanukah or Neiros Shabbos, the 
Neiros of Shabbos take precedence16. One is not required to light more than the minimum (one candle per night) if he cannot 
afford to do so17. 
 
The Dinim for one that travels away from his home on Chanukah are similar to the Dinim of Neiros Shabbos (as discussed in 
Issue #63). These Halachos vary between places (such as Eretz Yisrael) where the Minhag remains to light Neiros 
Chanukah outside as Chazal originally intended, and places where the Minhag is to light indoors out of fear of the Goyim. 
The following only applies to one who follows the Minhag of Chutz Laaretz to light indoors: A guest or traveler that has a 
room set aside for his exclusive use, should light in that room18. If a guest does not have his own exclusive room, although 
the Gemara mentions the possibility of simply acquiring a portion in the Neiros of the Baal Habayis, it is customary nowadays 
that the guest lights his own Neiros along with the host19. If the guest is also eating by his hosts he may light with the Baal 
Habayis and need not light in his room20. If one is in a train or the like, according to some Poskim he is required to light there 
since it is considered his house for the time being21. On a plane where it is an impossibility to light candles mid-flight (or in a 
hospital), some Poskim suggest that one use an electric light (without a Bracha), since according to some opinions an electric 
light is sufficient for Neiros Chanukah22. 
 
If one is staying by relatives or parents and eating and sleeping there, even if during the day he returns home for a few hours, 
he should light in the place where he is sleeping23. If a guest knows that his wife is lighting at home, he does not need to light 
in his hosts home24. If he does not wish to be exempted with his wife’s lighting, according to some Poskim, he may light on 
his own with a Bracha25. The Mishna Berura suggests that since this point is subject to dispute, he should make sure to light 
prior to the time his wife is lighting, so that he has definitely not been exempted yet by his wife lighting at home26. (This is not 

                                                 
ה לא קיימי אלא אנר איש וביתו שכן יש יותר הידור דאיכא היכרא כשמוסיף והולך או מחסר שהוא כנגד ימים הנכנסים או היוצאים "ש וב" דב,ה והמהדרין"שם ד' תוס 8

 .רא שיסברו שכך יש בני אדם בביתיוסיף מכאן ואילך ליכא היכ' אבל אם עושה נר לכל אחד אפי
זהו  ו,"והמהדר יתר על זה ועושה מצוה מן המובחר מדליק נר לכל אחד ואחד בלילה הראשון ומוסיף והולך בכל לילה ולילה נר אחד", א"ד ה"חנוכה פ' ם הל"רמב 9

ב ידליק כמנין אנשי הבית ולא "ם דכוונתו שבעה" שהבין אחרת בדברי הרמבז"ת גליא מסכתא ס"שו' וע. 'ב ופסק דנוהגין כוותי"א ס"תרע' א ס" שהבין בדבריו הרמכמו
 .א"רמהפ דיותר מסתבר כדבריו אין לשנות ממנהג העולם שנהגו כ"א דאע"בשם החזו' ב' ג עמ"ארחות רבינו ח' בס'  וע.ש"ע, מאנשי הבית ידליקו' שכל א

 .ש"ע, מודו' גם התוס, ה דלדידן שעושין היכר בין הנירות"ביאו'  וע.א שם"ב וברמ"א ס"תרע' ע ס"שו 10
 . שאף הן היו באותו הנס,  נשים חייבות בנר חנוכה,א"שבת כג ע 11
 .ד"א סק"ו א"תרע' ג ס"פמ, ד"א שם סק"מג, ג"ה סק"ז תרע"ט', רבינו ירוחם נתיב ט, א ומאירי ואגודה בשבת שם"ריטב, חנוכה' ג הל"סמ 12
  .ד"ש שם סק"מחה', ה אות י"צ תרע"שעה, ט"א סק"תרע' ב ס"מ, ה"פ' ל ס"רש, ג"א סק"תרע' ר ס"א, ב"מ' שער אפרים ס 13
עוד ' ב כ"קל' ב ס"א במועדים וזמנים ח"מ שטרנבוך שליט"והגר. ט"רנ' כ בשלמת חיים ס"וכ, עכשיו שמדליקין בפנים החזיקו מנהגםואף , א"לשבת כג ע' ס בחי"חת 14

 .ש"ע, ב שהטעם היא משום שנשים טפלות לאנשים במצוה זו" שדייק מהמ14א הערה "כ' הלכות חג בחג עמ' ס' וע. טעם כדי שלא תהדר יותר מאמה
 .א"א ס"תרע' ע ס"שו, ב"חנוכה הי' ד דהל"ם פ"רמב 15
 .ב"מ, ג"פמ, א"מג, למצות מהדרין' שאם יש לו כבר נר אחד לשבת ידליק השאר לחנוכה אפי, היינו נר אחד 16
 .ב כתב דגם בשביל ההידור יש לעשות כן"ד הי"ש פ"אולם באו. ג"א סק"תרע' ב ס"מ, ט"באה, א"חיי, ר"א 17
 .ה"אובי' ג וע"א סק"מג, ב"ם שם הי"רמב 18
  .11ב הערה "י' הלכות חג בחג עמ' ס' ע, ואינו מברך על הראיה, ואם לא שמע יצא). ב"מ(ב "וצריך שישמע הברכות מהבעה. ב"מ' ע, שבת שם 19
 .א"ב סקי"מ, ה"א סק"ג א"פמ, ו"א סק"מג, א שם שמקום אכילה עיקר"רמ 20
 .ה"ע' ו ס"ת אז נדברו ח"שו'  וע.ה"ו ס"תרע' ש ס"ערוה, ו"קמ' ד ס"ם ח"מהרש 21
 .'ה ענף ב"מאורי אש פ' ז בס"וכן נטה הגרש, ט"נ' ג ס"כ בלבושי מרדכי ח"וכ, כ דלא מקרי נר"ק' ת בית יצחק ס"ה בשם שו"ט ס"קל' ים בהלכה סשערים מצויינ' ע 22

ל "ש שוואב זצ"א בשם הגר"מ לוי שליט"ר הגר"שמעתי ממו אמנם .שיוצא בזה אך לא במצוה מן המובחר שהיא רק בשמן זית' ו כ"ד ס"ת אחיעזר ח"אולם בשו
י "בה עז דכיון שכוחו "כ בשם הגרש"בשש'  כflashlightי " וע.שהאחיעזר לא התיר להשתמש באור עלקטריק רק בשאר חיובי הדלקה ולא בהדלקת נרות חנוכה

batteryש "שיעורי הלכה מהגר' וראיתי בקונ. ג"כ' פקודת אליעזר ס' וע, ד עדיף מנר חשמל רגילה"כ לכאורה גם בנד"וא,  נקרא כל שיעורו לפניו ויוצא בנרות שבת
  .'ז במקום שלא יגרום חילול ה"וכמובן כ, כבתה במזיד אין זקוק לה' דיש דעות שאפי, דאולי יש עצה שעדיף יותר והיא שידליק ויכבה מיד' שכ, א"פעלדר שליט

  .ה במקום"ז ד"ה תרע"ביאו, א"חיי, ח"פר 23
 .ט"א סק"מג, א"ק' ד ס"תה 24
 .ג"ז ס"א תרע"רמ, ה"קמ' ל ס"מהרי, ד שם"תה 25
 .ז"ב סק"ומ, ר"וא, ה"פ' ל ס"ומהרש, י"ב' ע 26
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always a possibility when there is a substantial time difference between the two locations. In this case, according to some 
opinions he cannot recite a Bracha on his own, and should listen to the Bracha of the host instead27.) 
 
Bachurim in Yeshiva, according to the Chazon Ish, should light in the dining area of the Yeshiva since this is considered the 
main living area28. Other Poskim argue that their personal room is the only area that be considered their “house” and the 
correct lighting place29. Some suggest that if one eats in his room at least for the days of Chanukah, he can fulfill both of 
these opinions equally. If the dining and sleeping areas are in the same building, according to some Poskim, it does not 
matter where one lights30. 
 
On Erev Shabbos, the Neiros Chanukah should be lit prior to the Neiros Shabbos. Although usually the Mitzva that is 
performed more frequently should be done first, in this case we do not do so, since according to some Rishonim, the lighting 
of Neiros Shabbos is considered an acceptance of Shabbos and thereby forbids the performance of Melacha including the 
kindling of Neiros Chanukah31. This applies even when the Neiros Chanukah are lit by the husband and the Neiros Shabbos 
by the wife, since the husband is lighting for both himself and his wife32. 
 
One may light the Neiros Chanukah from Plag Haminchah and onward33. One should not light Neiros Chanukah a long time 
before the Neiros Shabbos, since they should be lit as close to Shabbos as possible34. According to some Poskim, one 
should not accept Shabbos earlier than necessary on Shabbos Chanukah, so that the lighting of the Neiros Chanukah will be 
as close to nightfall as possible35. In Yerushalayim (where Neiros Shabbos are usually lit 40 minutes before Shkiah), on 
Shabbos Chanukah the lighting of Neiros Shabbos is done closer to Shabbos than usual36.  
 
According to most Poskim, one should preferably Daven Mincha before Hadlokas Neiros Chanukah since the lighting Neiros 
Chanukah is connected with the acceptance of the next day37. Furthermore, Mincha is a Mitzva that is performed more 
frequently and takes precedence38. According to some Poskim, if one does not have a Minyan for Mincha prior to the 
Hadlakah, he should wait until afterwards and Daven with the Minyan39. Other Poskim say that one should Daven alone 
rather than Daven after lighting40.  
 
On Motzai Shabbos one should Daven Maariv as early as possible, so as not to miss the preferential time for lighting 
Neiros41. One who normally waits until the Zman of Rabbeinu Tam (72 minutes) should not change his usual Minhag, but 
should light as soon as possible after that Zman42. The Poskim dispute if one should first make Havdala and then light Neiros 
Chanukah or vice versa43. The Minhagim vary on this point. We will ה"אי  continue with the Halachos of Chanukah next week. 
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